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A wil-i Zrahim!

An Introduction to a Moroccan Queer Language: Hadrat al-
Lwaba

Massinissa Garaoun

12 April 2022 - Decolonizing Sexualities Network

This article introduces the Moroccan Queer|[1] language

called Hadrat al-Lwaba (HL), which means 'The Moroccan queer
speech'. It is an alternative language or anti-language inserted into
the Colloquial Moroccan Arabic matrix used by the Lwaba, a
Moroccan queer community. The purpose of this language is to
make community, along with a language in which its members can
recognize themselves, and sometimes communicate without being
understood by others. I will offer a contextualization of the
sociological and sociolinguistic environment in which

the language emerged. | will then document nearly one hundred
terms of the HL lexicon, complete with examples and elements of
oral literature. To conclude, I will point to theories regarding its
origin and future.

Introduction

A body of literature examining Moroccan Darija based or Tamazight-
based anti-languages|2] (Secret Languages, Argots, and Slangs)
shows that they are particularly widespread in Morocco. These
languages show a great diversity of lexical creation processes, using
encryption, loanwords from different languages, and language play
among others.

[ was pleasantly surprised to discover a Queer Language in the
sphere of Moroccan argots, that [ will call by its main autonym
- Hadrat al-Lwaba (HL). I became aware of its existence starting
from a biographical article of aHadrat al-Lwaba speaker in 2018
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(Badi 2016). I interviewed this first speaker, and then, a dozen
others, from 2018 to 2020. [ was strongly encouraged by them to
work on their language, to exhibit their existence, their realities, the
proper culture they built, but also their resilient capacity to fight
oppression, to create safe communication spaces, and make a
community.

This article will be the first to offer an introduction to this variety,
but also to a Queer Language based on Arabic|[3]. | am aware that
many other Queer Languages are practiced in North Africa, which
will undoubtedly be the subject of future research. There is for
example at least one Arabic based Queer Language in Tunisia
called Gazmi, several Queer Argots in the main Algerian cities, like
the Kalmatc la-Hbabatc practiced in the Algiers region, among
others. In Morocco, [ am aware of the existence of at least three
other Arabic based Queer Languages: one of them, the Gawas, is also
spoken in the biggest cities of the Dakhil region (Marrakech,
Casablanca, Agadir, etc.), while the two others are circumscribed to
Northwest Morocco (=Chamal region): the Hawas and the Hangtina.
(cf. map below).

Yet undetected Queer Moroccan Argots may exist. They might be
based on a different linguistic matrix (like the Tamazight Moroccan
Languages) and used by other Moroccan gender and / or sexual
minority communities.

Data collection

Hadrat al-Lwaba is a set of specific lexicon (group of words) [4] and
periphrastic phrases (indirect way of speaking by the use of many
words) [5], some grammatical, phonetic, prosodic, and pragmatic
features inserted in a matrix|[6]: the Colloquial Moroccan Arabic or
Moroccan

Darija[7].

I collected linguistic and sociolinguistic data from speakers living in
the diaspora/8]. The most important part of our lexicon belongs to
the Casablanca and the Marrakech varieties, respectively given by
Mala and Sadiqa. I also gathered some data from the Salé variety
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given by Marwan, and the Agadir one given by an anonymous
informant. I also notice the Hadrat al-Lwaba use by speakers from
Rabat, Kenitra, Asfi, Taroudant, Tiznit and Tinghir, which indicates
that the language spread to the south and west parts of Morocco,
which correspond to the so-called Dakhil region|9] .

Rabat co.F N

LE

’ Hanglna Lsala
| + Hawas ored
4 Gawes (052
3 —— '.‘ ¢ Hadrat al-lwaba LIl &l a0
|

Map of Moroccan Queer Languages

To collect HL's vocabulary, I conducted formal and informal
interviews about the specific language the speakers use to converse
among themselves as members of the Lubya Community. Following
the first interviews, I asked the new informants about the data
already collected, to uncover new vocabulary and to identify
possible variations between localities (geographic variation) and
speakers (individual variation)

I chose to transcribe my corpus with the Latin characters
Colloquially used in Maghrebian Arabic dialectology. My
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transcription is phonological and will correspond to the urban
common dialect (koine) of the Atlantic coastal plains when the
specific variety is not given. Notice that the specific features of HL
and its speakers brought me to make several choices about corpus
translation. First, to respect the diversity of my informants'
pronouns, my English translations always use the non-binary
pronouns they-their-them. I also decided to not systematically
translate some concepts considered by the HL speakers as
untranslatable, since they reveal realities deeply rooted in a specific
social context.

After collecting the lexicon, I looked for its etymologies to
understand the creation/encoding lexicon processes used in this
language. I tried to classify these data despite some lexical fields,
which allowed me to propose a classification of this lexicon in five
lexical fields.

The sociological position of the speakers

The speakers of this queer language define themselves

as Lwaba (~ lubyat ~ lwabi, sing. l[ubya). They call the

language Hadrat al-Lwaba, a composition that could be translated by
'The Moroccan Queer (Lwaba) Language'. Its lexicon is described

as la-klam alli ka nastacmlu mea I-beadiyat-na "The words that we
use together’.

The term lubya itself means 'Bean’ in Colloquial Moroccan
Darija[10]. HL speakers give several explanations for its semantic
development from a vegetable to a gender/sexual identity[11].
Indeed, ltibya is a term that designates several kinds of gender and
sexual identities[12]. Most of the people who designate themselves
as Lwaba have been assigned as males at birth, without
subsequently complying with the gender expression accorded to
males in the Moroccan society[13].
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An ongoing semantic shift in the meaning of the word ltbya,
appropriated by the Moroccan queer feminist movement, could
however be underway (Nassawiyat 2020: 5 & 7), associating this
word with all Moroccan gender and / or sexual minorities. Since the
speakers insisted a lot about the fact that it is not possible to
translate ltibyainto another language - as the identity cluster content
in this denomination is specific to Moroccan society - I've decided
not to translate this word (including its plural form Lwaba) in this
work and even in the translations of my glossary|[14].

Hadrat al-Lwaba speakers can identify as several gender identities,
which could correspond to the English nomenclatures: non-binary,
transgender, men, women, among others. They identify as belonging
to several sexualities: homosexual, bisexual, pansexual, heterosexual
to name some. The only commonality shared by all

thelubya community members is their birth gender attribution in
dissociation with their gender expression and / or sexuality.

The second main sociological feature shared by

the liibya community members concerns their social class. A
majority of Lwaba are from the Moroccan working class when they
do not belong to the lumpenproletariat|15]. Several members make
a living or had once from parallel activities, especially sex work. This
situation of poverty and pauperization of a whole gender/sexual
minority is explained by the oppression they bear in Moroccan
society.

It is necessary to insist here on the high degree of stigmatization
lived by gender and sexuality minorities nowadays in Morocco.
There is indeed a Moroccan law inherited from French colonialism
prohibiting same-sex relationships. This law (Article 489 of the
Criminal Code) punishes such relationships by 6 months to 3 years
of imprisonment and a fine of 120 to 1,200 dirhams. It is important
to know that this law is enforced and that it is responsible for many
crimes against sexual and gender minorities in Morocco, mostly
prison, but also in daily life, since the minorities cannot defend
themselves legally against queerphobic aggressions (Nassawiyat
2020).
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This legal situation of institutional segregation associated with the
social laws of a patriarchal society are, in fact, responsible for the
important segregation of the sexual and gender minorities in
Morocco. This pauperization leads sexual and gendered minorities
to work in parallel economies, reinforcing stigmatization and
exposure to violence. This social context is probably the origin of a
strong community building and the emergence of the Hadrat al-
Lwaba.

Sociolinguistic contexts

The Hadrat al-Lwaba is, as far as I know, only used, learned, and
passed on in a specific community: al-Lwaba. However, outside this
community, the code can be learned and used by people who have
similar lives. Typically, these are queer and trans people who were
assigned the female gender at birth, cisgender women involved in
sex work, but can include cis and / or straight men who have

been Lwaba partners or friends. Learning this language functions as
a rite of passage for new members of the Lubya Community, since
belonging to it signals the understanding and use of its lexical
deviations.

This Moroccan Queer Language is strictly oral; the only instance of
script sentences showing those languages is an article about the
trans non-binary Moroccan activist, Mala Badi published in 2016.
However, audio recordings containing HL elements are many,
especially on social media: Instagram and Youtube channels made
by the community members. The Franco-Moroccan film Zin Li

Fik (Ayouch 2015) also contains elements of language drawn from
HL.

According to my respondents, the language shows an important
geographic variation. A variation that exists between social

groups : bazzaf dyal al-Isibat ki yattxallqu slahsab la-klika w al-
mantiqa “a lot of concepts are created according to the group and
the locality”. The competence level in HL depends on the individual



insertion of the speakers in the Libya Community, and the practice
of the most important economic activity of the community, i.e., sex
work in the streets. Indeed, as my data demonstrates, a large part of
the HL lexicon is directly linked with sex work. The contexts of

the Hadrat al-Lwaba's use are plural: generally, this language is
mostly not used in front of outsiders (ma ka nadwiw bi-ha guddam
an-nas masi Lwaba (Casa.) “We don’t speak it in front of the people
who do not belong to the Libya Community”). But when it is, the
words used are rather opaque, unintelligible to outsiders.

There is a sense of pride for a Liibya Community member to master
this language. Becoming a fluent speaker of Hadrat al-Lwaba is a
way to demonstrate complete belonging to the community and that
the speaker masters its rules and secrets.

Lexicon categories

I noticed early that the HL showed a high geographic variation. This
variation seems high and would therefore deserve forthcoming
studies on HL be carried out. This geographical variation gives rise
to a phonetic variation between the forms in use. Therefore, I will
not present generalized phonetic laws of the HL insofar as each
geographic community presents particularities often linked to those
of the local Darija varieties.

It is essential to specify here that the semantic restitution of most of
the lexicon is not an easy task. Indeed, the Argots lexicons
sometimes refer to practices shared by a limited number of
individuals; often referring to very specific semantics difficult to
translate. It can be hard (if not impossible) to explain their complete
meaning to an outsider. Certainly, the “quasi-nuclear” meaning,
denotative and evaluative, of a slang term, may not always be
transmittable. The reasons for their very existence lie in the
connotative part of the meaning of slang terms and Colloquialisms
(Sorning 1981:1). However, to help the reader, I translated some
very community specific words through detail explanations. I also
tried to give examples from the interviews for a better



understanding of the use of certain lexical
items.

Although [ will not present the morphological features of this
language, I must warn the reader that the grammatical gender does
not work here at all as in Colloquial Darija. Which is the reason why
this one is not differentiated in the examples. In verbal forms, |
illustrate what will be considered as the third person singular
accomplished /uncompleted in Colloquial Darija; which is the most
frequently used form in HL.

Abbreviations list

v. Verb < Borrowed from

n. Noun > Shift (phonetic or semantic)

a. n. Abstract noun HL Hadrat al-Lwaba

int. Interjection Ar. Arabic

sing Singular Fr. French

pl. Plural Tam. Tamazight (Berber Languages)
e.g. Example Casa. Casablanca Arabic Variety
lit. Literally Agad. Agadir Arabic Variety

Prov. Proverb Mara Marrakech Arabic Variety

Self protection

[ was with my new friends, when the party ended, I altered our
appearance to look masculine and left, but I still felt like dancing



through the streets of Casablanca. [...] My companion Ayoub, or
Carol as she liked me to call her, said, “jra girl! There
are rouair coming. They’re going to beat you up if you don’t start
acting like a guy. (Badi 2016)

This quote illustrates the self-protection use of the HL. This part of
the HL lexicon was described by my interviewees as the very first
strategy learned by new community members. It is weaponized to
protect the community members, although semantic derivation and
language play often leads its elements to drift towards more
humorous senses.

QSB (Ar.)

Qaccab[16] (pl. gcacab), n. ¢ Lit. in
Colloquial Darija qas$abiya ‘Men djellaba’ (+ apocope and
affrication /$§/ > /¢¢/)

‘Condom’

RZL (Ar.)

Rara (pl rwayar ~ rarat), n. ¢ Lit. in Colloquial Darija razal ‘Man’
(+ apocope and syllabic repetition)

1. 'Masculine man who has sexual relationships with Lwaba,

e.g., huwwa hada lli fi-h ar-razla w fi nufs al-waqt huwwa ka yahwi I-
Lwaba 'This is the one who is masculine and at the same time used
to have sex with Iwaba’ (Mara.), rara daruri xass yakin mrazzal masi
mbannat 'A rara is necessarily masculine no feminine' (Mara.), 2.
Man who approaches and seduces Lwaba in order to steal from
them, 3. Queerphobic man

(Lubya) mrazzla ~ mrazzal ~ mruzzal (pl. (Lwaba) mrazzlat ~ m
razzlin ~ mruzzlin), n.


applewebdata://E6BF8179-F3C9-42D1-8105-07D5A425FB4A/#_ftn16

1. ‘Masculine liibya’, 2. 'Masculinized libya', e.g., hiyya faslan mra,
walakin ka tadir zacma ras-ha mrazzla (Mara.) 'Although they is
feminine, they acts to masculinize themself’

SMD (Ar.)

Smida, n. ¢ Lit. in Colloquial Darija ‘semolina’

'Anti-HIV antibody’, e.g., ka tatlac fi-ha s-smida “Their anti-HIV
antibody level increases’ (Casa.)

SYD (Ar.)
Soyyadati, n. ¢ Lit. in Colloquial Darija ‘my mistress’[17]

'Human immunodeficiency virus', e.g., 2Zana eaysa mea sayyadati man
talt snin daba ‘It has been three years that I live with the human
immunodeficiency virus’ (Agad.)

ZRH (<unknown)
Zrahim ~ Zra, n. or int.

1. ‘Danger’, 2. ‘Stop’, e.g., a wil-i Zrahim ‘what a shame, stop this’, 3.
‘Shame on you’, e.g., Zra ya la-mra ‘Shame on you girl’, 4. ‘Take care’

(Lubya) mZrahma, (pl (Lwaba) mZrahmat), n.

'Lubya hiding their belonging to a gender and / or a sexual minority’,
e.g., hadi ra wahd al-ltibya dayra Zrahim, ka txabbi I-asal dyal-ha,
‘This one is a ltibya doing like they is not one, they is hiding their
identity (Casa.)
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Gender identity and performance

This lexicon category is very community specific. Its comprehension
is essential to distinguish the most important identity markers in
the Lubya community.

BRHS (<Tam. ‘Bastard’)

Luabya bruhsa (Mara.) ~ Lubya mbroahsa (Casa.) (pl. Lwaba
bruhsat (Mara.) ~ Lwaba mbrahsat (Casa.), n.

1. 'Someone who recently joined the Lubya Community, 2.

‘young lubya’, e.g., liibya bruhsa yallah fathat hnaya‘The

young libya just opened here’ (Mara.), 3. ‘Liibya who use to cause
troubles’

DMYN (<Fr. domaine 'Field')
Dumin ~ Dumina, n.

1. 'Queer person’, 2. ‘Life, identity, experience as a lubyad’, e.g., f{ana
xrazt |l ad-dumin bakri (Casa.) 'l am libya for a long time', e.g., yallah
xarzat l ad-dumin, yallah hattat razli-ya f ad-dumin, hadi lubya as-
sgira (Casa.) 'They just began their lubya life, they just put their feet
in the lubya life, they are a young lubya', 2ana Ili xtarit had ad-dumin
w faftaxar bi-ha ‘1 am the one who chose this life, and [ am proud of
it’ (Casa.) 3. ‘Sex work’

Smiya dyal ad-dumin (pl. smiyat dyawl ad-dumin), n.

'‘Lubya's or sex worker's alias'

LSYN (<Fr. ancienne '0ld (feminine)[18]' (+ agglutination of the
French article I')

(Labya) lasyana (pl. Lwaba lasyanat), n.[19], int.
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1. 'Someone who joined the liibya community since a long time',

e.g., kiin ma kaynin s lasyanat bas ywarriw-ni kifas ndir fin nkin
Iyuma ‘If there hadn’t been some old ones to show me how to do
where would I be today’, 2. ‘Lubyadescribed as brave, experimented,
smart and wise€’, e.g., lasyanat ki yasarfu snu ki yadiru “The wise

ones know what they do’ (Casa.), kiin kanti liibya lasyana kiin tearaf
tadwi, ma ga yaktun al-fumm mharras ‘If you were an

experimented liibya you would know how to speak, your mouth
would not be broken’, kiini lasyana ‘Be experienced, intelligent,
brave’, 3. ‘Elderly libya’, 4. ‘Slay, you slay’

Talasyantt, a. n.

‘Sex worker’s expertise’

LWB (Ar. <Persian)

Lubya (pl. Lwaba ~ lubyat ~ Lwabi) n. ¢ Lit. in Colloquial
Darija liibya ‘bean’

1. 'Moroccan person non-normative in gender and / or sexuality
assigned male at birth, queer Moroccan person', e.g., hadu huma al-
Lwaba lli hazzyin bi-kum “This is the Lwaba who supports you’, razal
masi libya ‘Straight man (Lit. a man who is not a liibya) (Casa), liibya
tmut la xat-ha ‘A lubya love their sister (= people)’ (Casa)’, 2.
‘Lwaba ways of speaking, wearing, or behaving, 3. “Transvestite’

e.g., kant ka nxarZ b al-ltubya b al-1il ‘1 was going out transvestite at
night’ (Casa.)

Talubyit (Agad.) ~ Talabyawit (Mara.), n.

1. ‘Lubya’s knowledge and experience’, e.g., al-ltibya ma masya s b al-
flus ma earfa $nu hiyya talubyit ‘The libya who does not practice sex
work does not know what is the ltibya’s experience’

MR? (Ar.)



(Lubya) mra (pl (Lwaba) mrawat), n. ¢ Lit. in Colloquial
Darija mra ‘woman’

1. 'Feminine libya', e.g., bayan fi-h mra '"They is clearly

a lubya (Lit. in Colloquial Darija ‘Clearly there is a woman inside of
they’) (Casa.), 2. "Trans Woman'

Mra qdima, n. ¢ Lit. in Colloquial Darija ‘Ancient woman’
‘Experienced member of the Lubya Community’

(Mra) marmra (Casa.) ~ (Mra) marmura (Mara.) (pl.
(mrawat) marmrat (Casa.) ~ marmurat (Mara.), n. ¢ Lit. in
Colloquial Darija mra ‘woman’ (+ reduplication)[20]

'Very feminine lubya', e.g., mra marmura fuq al-hazra manstura 'The
very feminine ltubya is exposing upon the rock' (Prov. Mar.), mra
marmiura ma ka trabbi gir ar-razzal ‘The very feminine ltibya doesn’t
raise only men (Prov. Mar.)

Tmarmar, a. b.
'Fact to be very feminine, super femininity’
Marmrat/tmarmar, v.

"To become very feminine, to super feminized

SLX (Ar.)
Taslax, a. n.

'Sounds, mimics, and body movements that express hyper
femininity’

(Lubya) msallxa (pl. (Lwaba) ms$allxat), n.

'‘Lubya who perform hyper femininity’
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TsSollxat/tatsallax, v.

'Express hyper femininity by mean of sounds, mimics and body
movements'

ZML (Ar.)
Zomla, n.

1. 'Queerness’, e.g., zamla txallqat gbal ma txallaqti nta ‘Queerness
was created before you’ (Casa.), 2. ‘Queer sexuality’, 3. ‘Excitation’

Zamol ~ Zamla (pl. zwamol ~ z(a)wamil ~ zam(i)lat), n.

‘Queer person, fag|[21], e.g., 2ana zamoal, fi xbar al-lsalam, w nxass-ih
kamal ‘1 am a fag, the world knows about, and I put it fully inside’
(Prov., Casa.), 7ana zamla, w ka nxass-ha kamla, w b xbar al-

gamara (Prov., Agad.) ‘I am a fag, I put it fully inside, and the whole
building knows about it’ (Prov., Agad.), 7ana zamal qbth w ka ngals
fuq az-zabb la-mlih ‘1 am a bad fag and I sit on good dicks’ (Prov.,
Casa.), kuin zamla kiin ka natthawa, ma ka neati tta namra, tta
qawwad ma suq-u fi-ya 'Although I'm a fag and I have sex, I don’t give
no phone number, so no asshole pisses me off (Prov., Agad.),

e.g., zamoal kamal, u nxass al-homaofob f al-bramal, w nxass fi karr-hum
as-Saklat gamal ‘Total fag, I throw the homophobes into the pot and I
put rotten chocolates in their asses’ (Prov. Mara.)

Moazmul(a) (pl. mazmulat), n.
'Excited’
Zommlat/tzommal, v.

1 "To sexually excite’

Seduction and sexualities
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The next part of the lexicon will be very suggestive by itself. It
contains an important part of the HL lexicon, not necessarily
because the community members speak more often of these
subjects than any other, but because the need to describe and name
taboo and forbidden love, desire, and sexual practices is one of HL's
raison d'étre.

FDR (Ar. FRD)

Fadriya (pl fdara ~ fdadar ~ fadriyat), n. ¢ Lit. in
Colloquial Darija fardi ‘rifle’ (+ metathesis)

1. 'Penis’, e.g., bgit razl-i yakiin eand-u I-fadriya dima msarZiya ‘1 want
my man to have a penis always loaded (Casa.) 2. ‘Big

penis’,e.g., fazmoal titiz huwwa Ili eand-u I-fadriya 'The most beautiful
beauty belongs to the one who has a big penis' (Agad.)

Faddrat/tfaddar, v.

"To have sex as top, to fuck' ,e.g., was bassah foddoarti-ha ‘Is it the
truth that you had sex with them as top’ (Casa.)

Ttfodrat/yattofdar, v.
'To have sex as bottom'
Fadriya eadima n. + Colloquial Darija 'Majestic, mighty’

'Big penis', e.g., fas ka tkiin fadriya eadima ka tabgady ga thazzaq man
basd ‘When the penis is big you keep farting afterwards’ (Casa.)

Mamma l-fadriya ~ 9l-foadriya mamma, n. + Colloquial Darija
‘Mommy’

'Huge penis', e.g., sir tsufi sSi mamma I-fadriya w galsi €li-ha tsuf ki

gadi thass ‘Go look for some huge penis and sit down on it you will
see how you will feel’ (Casa.)

HWY (Ar.)



Hawway(a) (Casa.)
~ Huwway(a) (Mara.), (pl. hawwayin ~ huwwayat (Casa.) ~ huw
wayin ~ huwwayat (Mara.) ¢Lit. in Colloquial Darija ‘fucker’

1. “Top (someone who prefers to be the person in control during
sex)’, e.g., al-huwway l-uwwal dyal-ak eamr-ak yattansa ‘You will
never forget your first lover’ (Agad.), 2. ‘Lover’, e.g., ha huwwa I-
huwway mustaqbal-i ‘Here is my life lover’ (Agad.)

Huwway/(a) kulsi (Mara.), n. ¢ Lit. in Colloquial Darija ‘Fucker of
everything’

‘Someone who has sex with both men and women’
tamahway, n.

'Sex’

NWB (Ar.)

Nwiba, n. ¢ Lit. in Colloquial Darija niba ‘round’ (+ diminutive
scheme)

'Sexual activity during which the participants alternate bottom and
top sexual positions'

SWW (Ar.)

Sowwaya (Casa.) ~ Suwwaya (Mara.), (pl. $awwayat (Casa.) ~
suwwayat (Mara.), n. ¢ Lit. in Colloquial Darija 'frying rack’

'Versatile (someone who has no preferences regarding anal sex
role)’, e.g., fas ka nsawwiw al-hut ki yadur bhal hakka m az-Zihat b zuz
bhal hadik as-suwwaya (Mara.) '"When we toast a fish, it turns from
both sides like a versatile'

Sowwat/tSawwi, v. ¢ Lit. in Colloquial Darija 'To fry’



‘To make someone turn sexually bottom’

ZLL (<Tam. ‘Value’)
Zallal (pl. zallala ~ zalatil), n.

‘Sex partner' (zallal ea yalga si haza Puxra ybaddl-ak "When your sex
partner finds something else, they replace you' (Casa.), la-hwa ra
elahsab zallal-ak nti w zahr-ak ‘Sex depends on your partner, you and
your luck’ (Casa.), kulla lila ka nadrab zallala f as-sawarie 'Every
night I find sex partners in the streets' (Casa.)

Ttzallat/tattzallal, v.

1. “To seduce’, 2. “To follow someone to have a sexual relationship’

Parallel economies

As mentioned above, sex work is the main economic activity of
members of the Liubya Community. As an illegal economic activity,
requiring rendering visible one’s belonging to a gender and / or
sexual minority (which is also legally forbidden), the practice of
street sex work is particularly dangerous. But in response to this
situation, the Lwaba have developed many survival strategies often
aided by the linguistic tool.

BQQ (Ar.)
Baqqa (pl baqq ~ baqqgat), n. ¢ Lit. in Colloquial Darija “Thumbtack’

'Cis woman sex worker’, e.g., kattru I-baqq "The number of cis
women sex workers increased' (Mara.), al-htita ma takul al-bagqa ‘A
feminine liibya doesn’t have sex with a cis woman sex worker (Lit. in
Colloquial Darija ‘The fish doesn’t eat the thumbtack’) (Prov., Casa.)



DBR (Ar.)

Mdabbra (pl. mdabbrat), n. ¢ Lit. in Colloquial Darija ‘Nifty,
resourceful woman’

'Sex worker who finished their performance or working day’, 2. 'Ex-
sex worker', e.g., galat-lak la-mdabbra, alli ma Zab-ha b dras-u Zab-ha
b gas-u 'The ex-sex worker says, whoever did not get it with their
strength got it with their ass' (Prov., Casa.)

Dabbrat/tadabbar, v. ¢ Lit. in Colloquial Darija ‘Get along’

"To have sex work performance, e.g., ma dabbarti €la si razzal ‘Did
you fail to find men (=sex work clients)’ (Casa.), msat tadabbar cla
karr[22]-ha ‘She went to do sex work’ (Casa.)

Tamdabbar, a. n.

'Fact to get money (most often through sex work)'

P/BTRN (<French patronne ‘Patroness’)

Patriina ~ Batriina ~ Zatriina (Casa.)
(pl. patrunat ~ batranat ~ Zatrunat)

‘Powerful ltibya and / or sex worker, e.g., al-patrunat kazawiyat, bla
ma taleabi bi-hum “The powerful Lwaba from Casablanca, don’t play
with them’

Tabatrunit, a. n.

"Powerful behaviour'

HSF (<unknown)

Hsaf, n. (Casa.)
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'Money', e.g., Zomei hasf-ak w siri fhal-ak “Take your money and go
away’ (Casa.)

VKTM (<Fr. victime ‘Victim’)
Viktim ~ Vaktim (pl vakatim ~ liviktim),

'Sex worker client’, e.g., hadi ka tadrab bazzaf dyal liviktim '"This one
has a lot of sex work clients’ (Casa.), a xt-i kaynin si vakatim al-
yuma ‘O sister, is there sex work client today’(Casa.)

EMR (Ar.)

€amariya (pl. eamariyat), n. (Agad.) ¢ Lit. in Colloquial Darija
‘Bridal palanquin’

'"Police car'
€umar, n.

'‘Money', e.g., 9z-zwamal klaw-Iih al-cumar ‘Queer people took his
money (Lit.: the fags ate his money’) (Casa.), fas talgay si wahad
gand-u l-sumar tlasqi ‘When you find somebody rich you stick (on
him)’ (Casa.)

Verbal attack

The last part of the lexicon concerns a kind of oral speech which
belongs to the Lubya community: the Lwaba's verbal attack (=al-
hattan / al-gulan dyal al-Lwaba). This oral speech uses specific
prosody, rhetoric, and poetry. The Lwaba verbal attacks can use
both pejorative and ameliorative terms; it can return the
mainstream and heteronormative stigmata as well as reinforce
them.



FWH (Ar.)

(Lubya) fuwwaha (pl. (Lwaba) fuwwahat), n. (Mara.)

'Liar Lubya', e.g., Si wahda f at-trutwar tgul-lik balli si vaktim dyal-ha
Sra-liha $i labsa klas|23] w erad eli-ha klat lapuli, w hiyya ka tahzaq w
ka txarz-lik riht al-cadas 'Someone on a public sex workplace who
tells you that one of their clients buys nice clothes for them and

invites them to eat chicken meat until they fart, and the smell of
lentils comes to you (Casa.)

Fowwhat/Tfowwah, v. (Mara.)

‘To lie’, e.g., bla ma tfawwhi, SarSamti|24]-Ith at-tarma ‘Don’t lie, you
opened your ass to him’ (Casa.)

Fahan, n. (Mara.)

‘Lie’

HTT (Ar.)
Hoattan, n.

'Verbal attacks', e.g., bas tadiri I-hattan Zib al-fumm w gul “To do
verbal attacks bring your mouth and speak’ (Casa.)

Hoattat/thatt, v. ¢ Lit. in Colloquial Darija ‘To put on’

"To verbally attack someone’, e.g., $i haZa €ib ka thatt-u fi-
h 'Something shameful for which you attack him verbally' (Casa.)

(Labya) hattata (pl. (Lwaba) hattatat), n.

'Lubya who masters verbal attacks', e.g., wahda hattata ra hiyya
wahd az-zamla lli Isan-ha madi ‘A hattata is a l[ubyawho has a sharp
tongue’

Tamoahtat, a. n.
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"The fact of doing verbal attacks', e.g., al-Lwaba dyal fastagram ki
yadiru gir ‘amahtat ‘The Lwaba on Instagram are only doing verbal
attacks’

QWL (Ar.)
Gulan, n.

Verbal attack’, e.g., ra waera ela mmu-k[25] f al-gtilan ‘They is so
gifted in verbal attack’ (Casa.)

Golti, int. ¢ Lit. in Colloquial Darija ‘to say’

'Slay, you slay’, e.g., kiin i wahad labsa labsa zwina ta tgil, galti ya xt-
i (Agad.) 'If someone is wearing beautiful clothes you say, slay
sister)

SNN (Ar.)
Masnun (Mara.) ~ Masnan (Agad.), n.

'Gossip’, e.g., eand-i wahad al-masnin msaggi b al-mntin ‘1 have the
perfect gossip (Lit. in Colloquial Darija ‘I have a gossip cooked with a
melon sauce’) (Mar.)

SWH (Ar.)

Laswih, n. ¢ Lit. in Colloquial Darija $itha ‘scandal’ (+ diminutive
scheme and the agglutination of the French articlela)

1. 'Scandal’, 2. ‘Outing’, e.g., ila wahda ra baga tadir-lak laswih, ta
ngulu, alli drabna f qas-u llah yamnae sdas-u 'lf someone wants to out
you, we say, what we hit in its ass (=the sexual relationship) may
God preserve the noise’ (Prov., Mara.)
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(Lubya) msawwha(y) ~ msawwah (pl. (lwaba) mSowwhat ~ mSa
wwhin), n.

'Scandalous liibya', e.g., al-lubya msawwha bhal-i, ka tahdar f az-zanqa
guddam an-nas al-uxrin (Mara.) 'A scandalous lubya, like me, they
speak in the street in front of everyone (cis and straight people)’

Tamaswah, n, a. n. or int.

1. 'Pleasant moment between Lwaba’, 2. “The fact of being
scandalous’

1#$A*¥()AGA &
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Poster produced by Marwan Bensaid for the Dutch queer feminist
organization Tanit, to collect data on the Hadrat al-Lwaba as part of
an archive project of the cultural and linguistic practices of the
Moroccan queer communities

Theories about HL's distribution and future

My research uncovered a wealth of information about the
convergence and the distribution of Hadrat al-Lwaba. 1 learned from
the lasyanat (the community elders) that the language exists since
the 1980s. It is still spoken by young speakers (my youngest
interviewee was 20 years old). Its actual distribution seems to
extend to all the main big Moroccan cities. Indeed, one of the
survival strategies of Lwaba to find more people for their
community and attain anonymity is to join big Moroccan cities. For
now, the Hadrat al-Lwaba's lexicon collected cannot be used to
establish the point of emergence of this language. Indeed, it did not
show any lexicon belonging only to a specific geographic Moroccan
Darija Variant or Berber language. My interviewees however
suggested the possibility that HL. came from the mixing of sex
worker Jargon[26] with some street slang used by urban teenagers
and people acting in parallel economies. Nevertheless, [ observed
significant phenomena of borrowing, notably grammatical
morphology from Berber to HL, which could indicate the
development of the language among bilingual communities.

Concerning the future of the language, I observed its use among
young speakers: the interviewees were aged between 20 and 40
years. However, some interviewees insisted of the fact that this HL
was practiced less and less by young people, and therefore
threatened. This might be the consequence of the abandonment of
the LwabaColloquial assembly sites: typically, the gardens and other
public spaces; dethroned by the recent use of mobile and internet
applications. However, according to me, the use of Hadrat al-

Lwaba gets significant opportunities to survive, due unfortunately to
the marginalization and the oppression of its speaker community.
Indeed, in several other queer language contexts, the
decriminalization of non-normative sexualities, or gender
behaviours caused the loss of the language[27]. The most
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documented case is the Polari, a British queer language, which is
nowadays close to extinction, three decades after the
decriminalization of same-sex acts in the United Kingdom (Rosario
2020).

Further, most interviewees reported a behaviour among Moroccan
non-heteronormative people characterized by the rejection of

the liibya's identity, language, and culture in favour of others. These
identities are associated with so-called international queer culture
and history, although stemming from a globalizing and imperialist
genealogies that originate in in Western Europe and the USA (Leap
& Boellstorff 2004 ). These are associated with neologisms borrowed
from English or Classical Arabic and presented as new and clean
from stigma: "They would gather excitedly around me as I talked
about love, nature, and gay rights in Europe, using the term mithli
(gay) rather than shadh (deviant). I concluded that I was not made
from the same mold as Carol and Zbiba so I left them and the world of
the louaba. (Badi 2016) They can be interpreted as a phenomenon of
acculturation, which might threaten HL in the short to medium
term; but in another point of view to extract itself from an
oppressive system, to develop new identities and connections with
queer people transnationally. In these contexts, the use of HL carries
an important political, historical, and social value[28].

Conclusion

“Something in me had changed. In the crowd, a queer person caught
my eye and hissed at me “jrahime!” I turned to her and said, “no
more jrahime from today on, darling,” and reminded her of feminists
and queers who were imprisoned to carve a path for us from the
gloomy darkness of prison cells toward the bright sunlight of gender
freedom. (Badi 2016)’

This research post is an introduction to HL, the language that a
gendered and sexually non-normative Moroccan community,
the Liubya community, created to speak about their realities, to
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protect themselves, and resist. Despite this first description, a lot of
work needs to be done on this variety, and many other lueer
Languages based on Arabic dialects. I think that there is an urge to
describe those languages, which can be threatened by the strong
influence of western queer cultures and languages. There are also a
set of questions about queer languages that new surveys could help
to answer. For example, what about the existence (or not) of such a
language in communities of individuals assigned females at birth?
For Morocco, it would be interesting to know about other regional
queer languages, especially if some of them are based on Amazigh
Languages.

The study I proposed above focused essentially on the lexicon, but I
hope for future work to describe the grammatical, phonetical, and
prosodic rules of these languages. The sociolinguistic and
sociohistorical aspects of this language deserve to be more detailed
by looking at its variation and identifying its contact-induced
phenomena.

[ am very grateful to the Lubya Community members who helped me
accomplish this work. It was a great way for me to participate with
others in the construction of an African, an Amazigh, and Arab queer
practices archive. A way to apply the empirical anthropological
knowledge and the history of these communities, to value them, and
to prevent them from being forgotten. I hope that I managed to
demonstrate the high level of solidarity and linguistic creativity
reached by this community to resist, to survive but also to enjoy life
despite the oppression.

[1] T use the term queer here in the global sense of gender and
sexual minorities.

[2] I deploy the term anti-language in the sense defined by Halliday
(1976:570): “a secret method of communication within a
marginalized community created by a kind of anti-society (a society
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built within another broader and more dominant as a conscious
substitute for it).”

[3] The only other extant mention of an Arabic-based queer slang is
of a STm variety practiced by ‘homosexuals’ in Egypt (Van Nieuwkerk
2012). Jaber (2018) also looked at the specific language practices of
Arabic-speaking Levantine Queer Communities.

[4] This lexicon mainly consists of nouns and verbs. Adverbs are
rare but do exist (xatir(a) intensifier adverb, mfaxf{a)x(a) 'Big', etc.),
while conjunctions and prepositions are always the same as the
Colloquial Darija.

[5] Periphrases are an essential element of this anti-language, a few
of them will be given in the lexicon, but specific census work will
have to be done about them.

[6] According to the Myers-Scotton terminology (1993) developed
for Queer Languages.

[7] [Darizal].

[8] In France (Paris and Marseille), the Netherlands (Amsterdam)
and Spain (Barcelona).

[9] Without indications, the examples are all given in this table (and
those which follow) in the Casablanca variety.

[10] This word is widely used among Arabic dialects, after being
borrowed from Farsi.

[11] Let me point out that one HL lexicalization process consists of
semantic shifts from words originally designating plants and
animals to Lwabasocial realities: poplar>police car, thumbtack>cis
woman sex worker, fish>feminine libya, olive, date, pea, acorn,
snail>small penis, etc.

|12] In the brochure of the Moroccan feminist association
Nassawiyat (2020:7), it is reported that “before the 2020 outing
campaign, this term [liibya] was mostly used within the Moroccan
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queer community and was foreign to the broader Moroccan society.
However, with the rise of hateful acts and hate speech targeting the
Moroccan queer community in 2020, the broader Moroccan society
started using the term “Loubya” as an insult. Some members of the
Moroccan queer community decided to reclaim this term and
started using it to refer to their identity with pride, akin to the
trajectory of the word “queer” in English.

[13] See Gouyon (2015) for an anthropological survey of the
members of this community in Casablanca.

[14] For example, the Tagnawt and the Taqjimt, two feminine
Tashelhiyt Secret Cants [Lahrouchi and or Ségéral 2010], the
Lasuniya, the Jewish Traders Slang [Chetrit 1994, Pianel 1950], etc.

[15] Some speakers could have once belonged to higher social
classes since they shifted to lower classes because of their identified
belonging to a gender and / or sexual minority. Is there an operating
marginalisation due to their non-normative gender/sexuality? I'd
incorporate this footnote (delete it here) where you talk of the
colonial law above. In fact, there is no need for this footnote at all
because you explain it well in the para.

[16] The affrication of /$S/ in /¢¢/ may be due to the lexicalization
of this term in HL. [ am aware of a similar phenomenon in the
Casablanca’ young people's speech: ¢cwika ‘Peak hairstyle’

< swika ‘Little thorn’.

[ 17] Notice the language play using the different meanings of the
word sida: ‘Mistress’ (<Arabic) or ‘AIDS’ (<French).

18] The Algerian queer language of the Algiers region borrowed the
same French word for the same meaning but with a bit a different
phonetic integration: 7awansyana.

[19] Unlike rural dialects and those of bilingual Arabic-Berber
regions.

[20] Note the proximity between these forms and their synonyms in
use in the queer language of the Algiers region (hadrat’ Ia-
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hbabat)): mramramra ~ mramrimri. All these forms are produced
by the reduplication of the Arabic word mra ‘Woman’, with different
repetition numbers (two in HL versus three for the Algerian forms)
and vowel schemes.

[21] This word can indeed have both a derogative and positive
connotation in HL, when it is clearly a depreciative word in
colloquial Darija, typically used to insult or designate queer people
born as male pejoratively.

[22] In HL, the reflexive is often realized through using the

word karr 'Buttock’, while colloquial Darija uses the word ras ‘Head’:
eg. Sawwah karr-u ‘They outed themself’, fana €isa b-xir mea karr-i ‘1
live well with myself’, ma garafti s snuwwa karr-ak ‘You didn’t know
what you were’ (Casa.).

23] Klas (<fr. ‘Classe’) is a HL adjective meaning ‘Remarkably good
or attractive’ and also ‘rich’.

[24] Sar$mat/t$ar$am (<Tam. S<S factitive + RSM<RKM ‘To boil’) is
a HL verb meaning the ‘Fact to stretch their anus or vagina’, or the
‘Fact to have bottom sex’.

[25] (Ya) mmu-k(lit. ((0) your mother’ in Colloquial Darija) is an
intensifier adverbial phrase.

[26] The Lubya culture presents at different levels a certain form of
hybridization with the sex work scene. For example, my informant
told me that straight cis women sex workers often learned the HL,
thus joining in a certain way their group solidarity and practices.
This relationship is also supported by the language, a very concrete
example is given by the word Kliyan (pl. likliyan ~ Kliyanat),
borrowed from French client‘customer’, which designates both a
“sex work client” and a “love partner” (with whom there is no
economic-sexual exchange).

|27] However, decriminalization does not mean a decrease in
violence, as in some contexts it has increased violence against queer
communities (e.g., South Africa and corrective rape). This means
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that the horizon of decriminalization does not necessarily make the
use of these languages obsolete.

[28] Just like many other queer languages around the world and
especially in the Global South (see Rudwick and Ntuli 2008:446 for
[siNgqumo).
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