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New material extracted from revised Tocharian A texts

Complementary methods for understanding texts, and gaining the meaning of words.

1) The internal method, based on the structure of the Toch. text, and its internal logic,
completed by the combinatorial method, i.e., confrontation of other Toch. texts.

2) The external method, resorting to parallel texts in other languages of Buddhism.

3) The contextual method, resorting to Indian and Buddhist culture, literature, arts, etc.,
and/or to the historical and cultural context of Central Asia, especially, but not
exclusively, Tarim Basin.

8 1. Reminder (Pinault 2019). Leaf of the MSN. A 285+281 (THT 918+914), plus little
fragment THT 1408.k, giving the left corner of the leaf. OT parallel: MaitrHami V, 2 b14 to 4
a4. Sanskrit parallel: two texts at least, one (MPS) about the division and cult of the relics of
the Buddha, and the other about the decadence and improvement of the living beings.

Meaning of the root TA ok- (TB auk-) ‘to produce, show’, translated by OT b(&)lgir-.

Compare Malzahn (2010): ‘to set in motion’, not ‘to give to drink’. Fitting all other uses of



the verb, with the immortality (TA orikraci) or ‘the medicine of immortality’ (TB samtke ...
onwafifie) as direct object. Evident IE etymology: *h,el1g- ‘to increase, let grow’.

TA yri ‘fence, enclosure’ = Skt. vedika-. Standard description of wonderful cities (Ketumati,
Kusavati, etc.), see MSP, Maitreyavyakarana, etc.

TA wpal = OT kill “‘ashes’; verbal noun of TA wap® ‘to consume’. No gloss in Malzahn
(2010).

TA pusem, new title of the Buddha, cognate with TB pus and adjective TB pusamasse.
Derived from TA/TB pus ‘Buddhahood’. Probably of Iranian origin.

N.B. While TA/TB texts are adaptations or translations of Sanskrit texts, several terms of the

Buddhist terminology show some degree of Middle Iranian influence.

8 2. New reading of a well-known text: Tale of the four masters of arts and the lion, part of
the Punpyavanta-jataka. A 11 b2 to 13 a5 (THT 644-646). Sieg 1944: 14-16 first translation by
Sieg 1916.

Description of the lion still asleep.

12 b3-5.
kakropu puk $(twar pe)yu ; lydsknam ywarska si cacpku :

kliso paccas possasa ; to lap salyim kolyeyac :
akam yoktsas klosdam tsru ; lalku sasmu sisri koc :
samam siskds klisontas ; soll ats cami wakdam ses : 1

Translation: The four feet had he all fold up, he had hidden his tail between his thighs; lying
on the right side, having placed his head toward the left paw. He let hang a little the ears,
provided with hairs on their tips, (but) he had his whiskers raised upwards. Only life made
him different from a living sleeping lion.

TA si, new noun, found by Itkin, Malyshev & Peyrot 2020. Cf. A 160 al (compared to a
passage from the Saundarananda by Asvaghosa, 10.11) ... camar(&) ops(i) siya(s)/// ‘the yak-
bulls (were wagging) their tails’. Skt. camara-.

TA $isri, not ‘mane’ as per Sieg (1944, with question mark); dual of *sisdr ‘whisker’, alias
‘nose-tail” (Lat. vibrissae, Skt. gumpha- lex.), an organ which is typical of felines: pair of
long hairs on both sides of the nose, which are highly sensitive. The noun for ‘mane’ was
borrowed from Skt. kesara-, cf. kesar-sisck, calque of kesari-simha-.

Other duals in -i from -r-stems : TA pratri ‘two brothers’ from pracar, TA yusari from yusar
‘season’, cf. TB pwari from puwar ‘fire’.

IE etymology: < *delJk[1-ero- ‘indicator, indicative, pointer’; zero grade *dik[]- of this root
in Toch. > *tsék-, cf. denominative verb TB tskafifi- ‘to mark, characterize’.

Satra Pali about the four types of lying posture. One is the sihaseyya- ‘lying posture of the
lion’ (PED: 714a). Anguttara-nikaya 11, 245, transl. Bodhi 2012: 612.



katama ca, bhikkhave, sthaseyya? siho bhikkhave migaraja dakkhinena passena seyyam
kappeti, pade padam accadhaya, antarasatthimhi nangugtham anupakkhipitva. so
paribujjhitva purimam kayam abbhunnametva pacchimam kayam anuviloketi. sace,
bhikkhave, stho migaraja kifici passati kayassa vikkhittam va visaram va, tena, bhikkhave,
stho migaraja anattamano hoti. sace pana, bhikkhave, stho migaraja na kifici passati kayassa
vikkhittam va visaram va.

‘And what is the lion’s posture? The lion, the king of beasts, lies down on his right side,
having covered one foot with the other and tucked his tail between his thighs. When he
awakens, he raises his front quarters and looks back at his hind quarters. If he sees any
disorderliness or distension of his body, he is displeased. If he does not see any disorderliness
or distension of his body, he is pleased.’

Confirmation: lysak*, dual lyaském*, in the locative: ‘thigh’ = Skt. sakthi-. TB match would
be *lyaske.

List of further body parts: 11 b6-12 al aydntu swal lysar yats kram yokyo

12 b2 aydntu swal ysar kram yokyo
‘die Knochen mit Fleisch, Blut, Haut, Fell (?) und Haar® (Schmidt 1974: 95)
‘the bones with flesh, blood, skin, outer skin, and hair’ (CEToM)
TA yats: TB yetse ‘(outer) skin’ (Adams 2013 : 549). = chavi- according to a bilingual ms.
Plus A 217 b6 wsa-yok yats ‘gold-colored skin’ = Skt. suvarpa-cchavik. Cf. Ved. hiranya-
tvac, -tvacas-, same image.
TA kram ‘(outer) skin’ (?) (Carling 2019: 171a). Probably not related to TB krari(ye)*
‘neck’ (= Skt. manya-), cf. Adams 2013: 230.
New possible item: TB krana, THT 1224 (+ 1213) bl krana aulom ‘k. [and] blood vessels’,
oblique plural. Broken context: the preceding line ended with yamésate. Ogihara 2014: 246.

Confrontation with standard lists from Pali. Pasisambhidamagga 1l, 232: iddhekacco
apokayam ... pe ... tejokayam... vayokayam ... kesakayam ... lomakayam ... chavikayam ...
cammakayam ... mamsakayam ... rudhirakayam ... nharukayam ... aghikayam

arthimifjakayam aniccato anupassati, no niccato.

DN 11, 164: jhayamanassa kho pana bhagavato sarirassa yam ahosi chaviti va cammanti va
mamsanti va nhariti va lasikati va, tassa neva charika pasinayittha, na masi.

DN I, 336: ‘tena hi bho, imam purisam anupahacca chavifica cammafica mamsafica
nharuiica asthifica aghimifijafica jivita voropetha, appeva namassa jivam nikkhamantam
passeyama’ ti.

In all these lists, from outside to inside, the order of terms for the skin is always: P. chavi-
camma- = Skt. chavi- ‘skin’ vs. carman- ‘hide, skin, leather’. Then TA yats (B yetse) =
chavi-vs. TA kram (TB krana) = carman-. Skt. chavi- refers to the surface of the skin, ‘outer
skin’, to the complexion, see the evolution inside Sanskrit towards ‘color’.

In such binomial phrases, it was always possible to reduce the pair to a single item, for
instance TB yetse or TA kram.

Etymologies. TB krana, possibly plurale tantum, cf. misa ‘flesh’, hence *krana. Collective
shifted to singular in TA. CToch. *kdran- < *krH-n- or levelling of *k[JH-on-, cf. Lat. caro,
gen. sg. carnis ‘flesh’ (de Vaan 2008: 94). < *‘piece’. Root *(s)ker- ‘to cut’, etc, basis of
Ved. carman-.

TB yetse, TA yats < *yatse < *H[1-ot-[lo-, cf. Ved. éta- ‘of varying color, shimmering’ (Vs.
fem. éni-, noun en(- fem. ‘antelope’) < *He[]-t-0-. Basis : *Hé[]-ot- ‘(shimmering) color’ or
the like. *H = *hy or *h,, depending on other comparanda.

*



Remark about the composition of Tocharian narrative texts: the collage. Inserting pieces of
different texts of Sanskrit origin in the main text of the story.

Further instances, see the tale of the painter and the mechanical girl (Pinault 2008: 263-268):
the comparison of human bodies with puppets; the list of women with whom a wise men
should avoid forming any relationship.

Recurrent use of lists of notions, of Sanskrit origin, alternatively inspired by Sanskrit or
Middle Indic. Pervasive use of clichés and metaphors of Indian origin.

8 3. Extract of the Maitreyavadana-vyakarana. New reading of A 222 (THT 855), completed
with A 239 (THT 872), belonging to 2 different manuscripts (219-238 and 239-242). A 239
overlaps partially with A 222. The end of the leaf 222 finds a decisive parallel in Maitrisimit
nom bitig, Turfan (Sangim/Murtuq) recension, chapter XIX, Taf. 57 and 58 (BT IX, I: 160-
162), where some details are somewhat more developed, according to habits of the Uighur
translators.

Meter 4 x 14 syllables: 7 (4+3)/7 (4+3).

(naslunesi retwe)[al]si , klesasi pdlkdntwasi

prastasi skam kdasayyo ; spdrko pdltsdck) wrasassi ( : 102)
(cem yaslus yo) nasus ,; omdskenri wossi sefic :

oméske(nds fiafarkus) ; (ma pe wra) [a2] (sa)ii pykamn atsam :
laiic amasan sosténkan ; sne-pdltikan praksdntan (:)
(apsatrikan suksefi) ; kenpar entsus markampal : 10<3>
rapurfie(yo) (cem kaknus) ; [a3] (pdrko) kilpd rinantan
sne-palsindm riteyo ; rutos wrasa(f) (ypeyantwam) (:)

(tmé&s Sa)mma(m)tr-am opslydntu ; masdamsat-am want swase :
ma cesmi skam stam-kwreyunt ; [a4] prasta pkamsant ma kdmsant : 104
ma kdlymeya pakkunt cam ; (oko pakdr ypamam) stam -

spdrksa-m paltsak tmék sarki ; arnam mas<k>ar umparfie :

skeyasyo pe maski ses ; mrosk,lune(yo sakrone : 105)
sne-kas ske ypa pdttamfikat ; cesdm wrasas mroskassi :

aryu prastam som (ksanam ; ma [a6] pe) ontam mrosémsant



camik Spalmem Sakyesim ; Yisakyap ses nande fiom (:)

(kawdlte yom praca)r ; soma-pacdr (risa)kyap : 106

tsopatsém ske spaltakyo ; tskat cam (wa)s(tds [a7] pdttamiikat :)
k.l(e)yam paltsak cacrasiku mrosanikatsi ma nwinifiat

wat-am (risaksac) ; (a)ntus w(a)r-a(m faktasac) :

wat-am antus fiareyam : kuppre ontasm mroskat sam : (107)
(devadatte) [b1] (markampal) ; aklu ysomo tri-paras :

Samkum menak sdk we pi ; pukla pasa(t pap)sin(e) -

ly(@)m plyask(enam m)usat sim ; raddhisim cam yatiun(e) :
ynanmuneyo yarkantyo ; trika(m) (pé@)ltsa(k) (puk ken[b2]par) (10)8
markampalsim 1ac waknas ; skay skam kossi pdttamfkat :

yamtsa(t anantarsdntu) ; kla sdrki sam avis nareyam :

gokalik fiom ses camik ; wastas laltu a(kdlsal :) [b3]

(casd)s nakdm nassmi S&m ; saris seya Slak penu : 109
maudgalyayamna pe skam ; pram fikat mattak altsat-am :

kdsst penu pdttamiikat ; tri-lkwar nunak /ajltsat-am (2)

(waknés ma) sdm narkassi [b4] ; antus nwat kiad mahapadiim -
aresasyo pdn kit s(A)i ; (kdantu pato) fareyam : 110

sunaksatre lyaklyam I(wa) ; malywa yonam (pdttamfkte :

ktorés) [b5] cravikés k,cas casi ; buddhispardm kaswone :
kolunesim prayo(kyo) ; (srigupte fiom wast-Imo ses) (:)

(k)iidasyo ysam wala-m esék Was ; rarittwa-m sw(@)tsintwam : (111)
(arigulimal wra[b6]sas ko)s ; som atsam tmanam Warce :

pkat num Kossi siii macdr ; yesémn anac pdtt(amfikét :)
(c&mpluneyo) tam prastam ; stat num kossi pcttamfikat :

ma ye(ss akac) (tmass arant ) ; (sém [b7] pyockd)s ko(c tak) kassi (: 112)
ajatasatru ioma ses; wdl tam (prast) omask(em :)

(sdm kakords sii pacd)r ; kenpar sparttu pdt(t)amfiktam :
yamt(s)at sdr(k)i (nu desit) ; ——————— :

Tentative translation: (102) Through the decay (kasaya-) pertaining to being (sattva-), rule (kalpa-),
afflictions (klesa-), views (d! Isti-), and time (ayus-), the mind of the living beings got lost. (103) They
were, friends as well as enemies, bound to evil [and] wicked. No living beings at all indeed did refrain
from evil. Kings, ministers, clerks, depraved men, judges, (people) belonging to suburbs and villages,
did take wrongly the law. (104) They were avid from birth, searching for profit [and] gain. Through



the greed linked to injustice, the beings in the countries were deluded. Then [if] ceremonies happen to
be performed by them, wind [and] rain made troubles for them. And for these ones the canes did not
ripen nor develop at right time. (105) The tree (was) producing that (weird) fruit, not having matured
correctly. Following immediately that their mind got lost. They become ugly in their aspect. The
afflictions held off the touching of the viaticum. Joyfulness disappeared for sure. Even by making
efforts, the blessing (obtained) through the feeling of disgust was difficult (to reach). (106) The
Buddha-lord made continuously unlimited effort in order to make these beings feeling disgust. For a
long time, they were not feeling disgust, even for a single moment. This excellent sage from the
Sakya-clan (= Sakyamuni) had a brother called Nanda, the beautiful one (saundara-), the younger
brother of the sage from the same father. (107) Through huge effort [and] zeal the Buddha lord took
him away from home (= from householder-life). His mind was clung to the woman, he did not consent
to feel disgust. He (the Buddha) led him to the sages, thereafter he led him to the gods, afterwards,
whenever he led him in hell, this one (Nanda) felt disgust. (108) Devadatta had learned the Law, the
three baskets (tri-piza-) completely. Like the scallop (lit. having shell) during twelve years he observed
the observance. He sat in meditation; this one rose up to the controlling of supernatural power (I ddhi-
). Through the admiration, through the honors (which he received), the mind of that one turned wholly
astray [and] perverse. (109) He went far from the way of the Law, and he tried to kill the Buddha-
lord. He committed the deadly sins (anantariya-); finally he fell in the Avici hell. This one had a pupil
named Kokalika, having become a monk (lit. having left home). He expressed (lit. set) blame [and]
slander, in addition even on Sariputra (lit. the son of Sari), (110) and even on Maudgalyayana. The
god Brahma himself restrained him. Even the Buddha-lord, the teacher restrained him again three
times. From his way this one did not consent finally to refrain. He fell in the Mahapadma (hell). By
five hundred plowmen his own (tongue was plowed) in the hells. (111) Sunaksatra crushed tiny
animals; after having strewn them on the footprint of the Buddha-lord, he kept saying: ‘From where
has this one his virtue consisting in Buddhahood?’ There was a householder called Srigupta, provided
with means of Killing. He covered for him a ditch with carpets above. He mixed poison in his (i.e., of
the Buddha) meals. (112) Angulimala killed living beings, little less than 10.000 at once. Now he
intended to kill his own mother. Through his power, the Buddha-lord went towards him at that time.
Now, he decided to kill the Buddha-lord. He did not go to his goal. Then he became an Arhat: higher
was the teacher. (113) There was at that time a king called Ajatasatru, an evil one. This one, after
having killed his own father, turned perversely in presence of the Buddha-lord. But finally he made the
confession (desana-).

8 4. A 381 (THT 1015). Preparation for the confession (desana) of a nun (bhiksunz) before the
assembly of monks and nuns. To be compared (partly) to A 371 (THT 915). Complete text.
Verso, not in TochSprR(A), also ruled, but only part of the line 1 has been written, by a
different hand: bl. //l ntam dasanikam ampe pissankémtwe < fiuk tisne fioma asi * sosi
sankavasesdmtu (blank), four next lines not written: kind of rough draft.

Transcription and restoration of the recto.

al (yarka yamluneyassdl arantam) asa(nikam) ampe pissank&mtwe ¢ iuk (t&)sne ioma
asi * sosi sank(a)vasesamtu(si siksapa)t
a2 (cam kéatkos tam somam wawlumt so)mam ma wawlumt avasrut taplunesinds
avasrut tapluneyam ritwaslune-na(ndsi)nas a-
a3 (pparmat rakesinas ku) &ladh(v)amsamsinds lesu-mattrdrsinas ykom o(serii)
ywarska snaki n(aslune)si-
ad  (nas) (snaki wdr asuk) kdtkalunesinas smac stma(lu)nesinas s(ne)-s(e)m fiuk
tasne fio(ma) a(si) * to-
ab  (sam siksapaténtu katkos tam) sankavases marnkamtwassi « somam wawlumt somam
ma wawlum(ta)ssi « ampe pissankdmtwendas (Ksanti takis-ii)



Tentative translation:

[al] With treating with homage the Arhat), the venerable one of both communities, I, the so-
named nun, (I say:) O people! [a2] (If) | have transgressed any prescription pertaining to the
Samghavasesas, some concealed, some not concealed, (such as) pertaining to lustful
enjoyment, pertaining to passion [and] making connection for lustful enjoyment, [a3]
pertaining to disdainful speech, pertaining to injuring of families, pertaining to only trifling
matter (in accusing monks or nuns), pertaining to being alone amidst day [and] night, [a4]
pertaining to going alone across a river, pertaining to standing for the suspension without
refuge, I, the so-named nun, (if) [a5] | have transgressed those prescriptions, belonging to the
Samghavasesa-sins, some concealed, some not concealed, may | have the pardon from both
communities!

Skt. samghavasesa- (SA), part of the Pratimoksa-sitra rules. P. samghadisesa- “a class of
offences which can be decided only by a formal conclave’ (samgha-kamma) (PED: 667b).
“wobei der Rest [d.h. das StrafmaR] bei der Monchsgemeinde liegt” (v. Hiniiber 1999: 17)
BHSD: 549b. 12 for the monks, 19 for the nuns. Skt. samghatisesa- (Mahasamghika).
Milasarvastivadin : 13 for the monks, 20 for the nuns, cf. Rockhill 1884 (= R.).

Confession formula: TB ksanti takoy-fi, TA kysanti takis-fi (230 b4).
TA Siksapat kdtk-: TB Siksapatdnta kdtk-.

Loans and calques from Skit.

Auk tasne fioma (al.4): Skt. aham itthamnama, used in the Karmavacana.

avasrut : Skt. avasruta- (P. avassuta-) ‘foul, rotten’, here matching rather avasruta- ‘sexually
lustful” (BHSD: 76a), special use in Vinaya. PED: 84b.

taplune, lit. ‘eating’ : Skt. bhojana- ‘enjoyment, sexual intercourse’ (BHSD: 412b). P. bhoga-
nand* << Skt. nandi, P. nandi-/nandi- ‘joy’ (BHSD: 280a, PED: 346b). P. nandi-raga-
‘pleasure and lust, passionate delight’.

ritwaslune, cf. Skt. samcaritra-, P. samcaritta- ‘procuring, acting as go-between in liaisons’
(BHSD: 350a).

kuladhvamsam™ < Skt. kuladhvamsana-, re-formulation of kula-dizsaka- ‘injurer or spoiler of
families’ (BHSD : 188a), P. kula-diisaka- ‘one who brings a family into bad repute’ (PED:
223a). See Nolot 1999: 433-438.

lesu-matrar* < < laisa-matra-, cf. laisamatram dharmam, Prat., P. lesamattas, quoted
BHSD : 463b. Keyword /aisikam ‘concerning a trifling thing’ (of accusing a monk of a
parajika sin [involving expulsion from the order of monks] on the basis of some trifling
matter but afterwards repenting and confessing).

N.B. The TA term presupposes the analysis of the compound via MI transmission, hence
borrowed (and not re-Sanskritized) *lesd, either enlarged with TA suffix -u (thus transposing
Skt. laisika-) or with & > u in bilabial context, see late TB forms kaucu-war, fioru-war (PK AS
18B) < *kauca-, *ford-. -martrar*, with redundant notation in interior position of final
syllabic liquid after re-Sanskritization < *martar/*martra < *matra at word-end, crossed with
MI matta.

sne-sem: Skt. a-sarapa-, P. a-sarapa- ‘without refuge’ (PED: 697b).

smac : allative sg. of sam*, ‘remaining’ (separate, i.e., from the community), root noun of
sam- ‘to sit, remain’.

The list of offences is not complete, nor exactly in the same order as in parallel texts:

a2. sexual passion (R. 4), go-between for rendez-vous (R. 1),



a3. injuring or deprecatory speech, quarrel (R. 14, R.16, R.17, R.18), corrupter of families (R.
19), accusing for a pretext (R.3),

ad. being/travelling alone, day and night (R. 6-7 + R.8), crossing a river alone (R.9),
renouncing the community and the 3 refuges (R. 13, R. 20).
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